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by Alfred Rosenberg




In memory of the two million German heroes who fell in the world war for a
German life
and a German Reich of honour and freedom.

This address is only for those who have already found its message in their own
lives, or at least long for it in their hearts.
—NMeister Eckehart.

An inspired and endowed seer.

A fountainhead of fundamental precepts in the field of human history, religion,
and cultural philosophy, almost overwhelming in magnitude. The Myth is the
Myth of the Blood, which, under the sign of the Swastika, released the World
Revolution. It is the Awakening of the Soul of the Race, which, after a period
of long slumber, victoriously put an End to Racial Chaos.
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Preface

All present day struggles for power are outward effects of an inward collapse.
All State systems of 1914 have already collapsed, even if in part they still
formally exist. Collapsed also have social, church and ideological creeds and
values. No highest principle, no supreme idea governs undisputed the life of
Folks. Group struggles against group, party against party, national values
against international dogmas, rigid imperialism against spreading pacifism.
Finance with its golden meshes swallows States and Folk, economy becomes
nomadic, life is uprooted.

The Great War, as the beginning of a world revolution in all domains, has
revealed the tragic fact that, although millions sacrificed their lives, this
sacrifice was to the advantage of forces other than those for which the armies
were ready to die. The dead of the war were victims of a catastrophic epoch
that had lost all its values, but at the same time—and this is something which
begins to be grasped in Germany today, even if so far by few—the martyrs of a
new dawn, of a new faith. The blood which died, begins to live. In its mystical
sign the cells of the German Folkish soul renew themselves. Past and present
suddenly appear in a new light, and for the future there results a new mission.
History and the task of the future no longer signify the struggle of class against
class or the conflict between one church dogma and another, but the settlement
between blood and blood, race and race, Folk and Folk. And that means: the
struggle of spiritual values against each other.

However, the values of the racial soul, which stand as driving forces behind
this new image of the world, have not yet become a living consciousness. Soul
means race seen from within. And, conversely, race is the external side of a
soul. To awaken the racial soul to life means to recognise its highest value, and,
under its dominance, to allot to other values their organic position in the State,
in art, and in religion. That is the task of our century; to create a new human
type out of a new view of life. And for this, courage is needed; courage of each
single individual, courage of the entire generation growing up, indeed of many
following generations. For chaos has never been mastered by those without
courage, and a world has never been built by cowards. Whoever wishes to go
forward, must therefore also burn bridges behind him. Whoever sets out on a
great journey, must leave old household goods behind. Whoever strives for
what is highest, must turn his back on what is lesser. And to all doubts and
questions the new man of the coming great German Reich knows only one
answer: [ alone will triumph!



Despite the fact that so many today agree with these words, nevertheless no
community can as yet be established on the basis of the ideas and conclusions
laid down in this work. These are personal avowals throughout, not points in
the program of the political movement to which I belong. This has its own great
special task, and as an organisation must keep itself remote from disputes of a
religious, churchish political kind, as well as from the obligation to a definite
philosophy of art or a fixed style of architecture. Thus it cannot also be made
responsible for what is put forward here. Philosophical, religious, artistic
convictions are only to be based on the prerequisite of personal freedom of
conscience, and that is the case here. The work, however, 1s not directed at
persons who live and work happily and firmly rooted within their own faith
communities, but certainly at all those who, inwardly released from the latter,
have still not fought their way forward to new ideological links. The fact that
these already number millions lays obligations on every fellow fighter to help
himself and other seekers through deeper reflection.

This work, the basic idea of which goes back to 1917, was already completed in
fundamentals in 1925, but new everyday duties again and again held up its final
appearance. Works of colleagues or opponents then demanded renewed
attention to questions which had hitherto been put aside. Not for a moment do |
believe that here a solution to the great themes placed before us by destiny has
been achieved. But I certainly hope to have clearly posed questions and to have
coherently answered them as the foundation for the bringing about a day of
which we all dream.

Alfred Rosenberg,
Munich, February 1930
Concerning the Third Edition

The publication of this work immediately called forth the most violent
arguments. Owing to my deliberate questions and sharpened outlines, attacks
were to be expected. But if [ am to be completely honest, then I must say that I
am astounded (but also overjoyed) at the concentrated hate I have encountered
along with the unscrupulous distortion of what I have written, by the manner in
which these attacks appeared as if by command. In particular, the wild
unrestrained abuse by Roman churchish circles has shown how deeply justified
the assessment of the Roman Syrian dogma in fact is in the present work.
According to old established methods, certain conclusions and assertions were,
of course, taken out of context from this extensive book, and the blasphemy,
the atheism, the Wotanism of the author were held out before the credible



reader in the German Roman press and in pamphlets. The falsifiers omitted that
I even went so far as to postulate Wagner’s assertion that a work of art is the
living representation of religion and the starting point for the whole of
Germanic art and its foundation. The great respect which is shown the founder
of Christianity in the work was overlooked. It was deliberately concealed that
my religious observations have the clear intention of viewing his great
personality without the eternal distortions by various churches. It was omitted
that [ rendered Wotanism as a dead religious form (but naturally have respect
for the Germanic character which gave birth to Wotan as well as Faust) and, in
an unscrupulous manner, the fantasy was concocted that I wished to reintroduce
the pagan cult of Wotan. In short, there was nothing which was not distorted
and falsified; and what appeared correctly expressed in a literal sense received
a completely different colouring by being taken out of context. The Roman
churchish press omitted entirely all historical—because unassailable—factual
affirmations; all thought processes which led to a definite outlook were
thoroughly distorted, and the bases of the requirements presented were
deliberately overlooked. The prelates and cardinals mobilised the faithful
masses, and Rome, along with atheistic Marxism, that is, with the political
support of the subhumans, conducted a war of annihilation against Germany, to
the total sacrifice of the German catholics, and yet had the effrontery to
suddenly chatter about a culture war. The context of this work, which according
to form and content certainly stands above those of the everyday level, were not
made into an objective, and therefore, to be welcomed, critique, but were
utilised for the most desolate everyday conflicts. Not against myself alone—
that would have left me indifferent—but also against the National Socialist
Movement to which I have belonged since its inception. Despite the fact that, in
the introduction and in the work itself, I expressly declared that a political
movement which includes diverse religious denominations could not solve
questions of a religious or artistic philosophical nature; that consequently my
world outlook as a creed was a personal one—in spite of all this—the
obscurantists did everything in their power to divert attention from their
political crimes against the German Folk, and once again to lament about
religion endangered; although true religion is endangered by nothing so much
as by the systematic cultivation of Marxism by the Centre Party under direction
of the Roman prelates. The National Socialist Movement is not concerned with
exerting religious dogmatism, neither for nor against a particular denomination,
but the fact that a man in the forefront of political life must claim the right to
represent a religious conviction which runs contrary to that of Rome, reveals to
what degree spiritual gagging has already been successful.



The admissibility of activity in the national camp is measured by its value to
the Roman dogmatism, instead of such a presumption being seen as impossible
from the start. An undoubtedly serious attempt to cleanse the personality of
Christ from the non Christian Pauline, Augustine and other additions, has as a
consequence brought forth a one sided fury among the ruling utilisers of the
distortion of the spiritual figure of Jesus; not because high religious values were
touched upon, but because a position of political power attained through the
spiritual anguish of millions is threatened by a potential proud awakening.
Things are now such that the Roman Church feels no fear before Darwinism
and Liberalism, because, especially in the latter, it saw only intellectual
attempts without a strength capable of shaping communities. But the
nationalistic rebirth of German man, from whom the entanglements of the old
values had fallen away through the upheaval of 1914-1918, appears as so
dangerous because from it a power, capable of forming Types, threatens to
arise. The ruling priest caste only senses this from afar, and particularly it sees
that this awakening makes efforts to strengthen everything noble and strong.
Therefore its alliance with the Red subhumanity has to be close. This will only
alter when the German Front proves itself victorious; at that hour, Rome will
attempt as friend to achieve what it could not attain as enemy. However, to
pursue these possibilities does not lie within the scope of this book; it is
concerned with the chiselling out of the actual spiritual Types, hence about the
man seeking to become self conscious; an awakening of the feeling of value
and the steeling of the character; of resistance in the face of all hostile
enticements.

The uproar about my writings was all the more typical, since not a word was
uttered to express my disassociation from the slandering of great Germans,
such as has for long been the literary preoccupation of the Jesuits and their
associates. The slandering was quietly furthered, of Goethe, Schiller, Kant, and
so on, and no objections were raised when the pacemakers of Rome saw their
religious task in the hindrance of the formation of a German National State;
when at catholic pacifist gatherings it was demanded that German soldiers be
refused a salute; when catholic clergy dared to publicly deny the truth about the
actions of the Belgian Franc tireurs and to accuse German soldiers of
murdering their comrades in order to have an excuse for the persecution of
Belgians; when the German Folk’s Army was wrongly accused in French
propaganda of desecration of altars and the host committed in Belgian
churches. No bishops and cardinals have protested against this deliberate
slander of what is German, of its fallen and living defenders; but there certainly
followed on the part of these same bishops and cardinals attack after attack
upon German nationalism. And if the latter were pilloried, it shows that the



Roman political and religious groups were advancing their own national
feeling.

The Roman Church in Germany cannot dispute its full responsibility for the
Folkish destructive work of its numerous pacifist clergy, since in other cases
where honourable catholic priests found words of true German national will,
they were excluded without further ado from free speech. Thus there exists a
proven systematic politically ideological attempt to rob the German Folk of its
pride in the defenders of the homeland of 1914, to desecrate their memory, and
to drag into the muck the fiery will to protect Folk and Fatherland. To establish
this requires the simplest truthfulness, and how the faithful come to terms with
their church authority is a matter of conscience. Things are not such that in
order to silence awakening struggles they can pass off these undeniable facts as
mere aberrations, but courage is particularly necessary for defence against the
politics of the highest church authorities. Whether those so awakening discern
the entire ideological contrast or not must remain their own affair. What is
important is that the serious will awakens to defend German national honour,
not only against Marxists but equally so, indeed even more sharply, against the
centre and its church allies as the massive breeders of Marxism. An evasion of
this point would merely reveal an un German disposition.

I will not mention all the individual hostile voices. But the typically
unscrupulous methods may be singled out in which the Jesuit Jakob Notges has
the effrontery to assert that the protection of the mother tongue belongs to the
catholic order, although his order in particular has been the most bloody
opponent of the right to the mother tongue; that the love for Folk and
Fatherland is demanded by all great moral theologians, in which respect his
order in particular fights forever against German Nationalism! The Christian
neighbourly love of this gentleman finally unloads itself in the words: This Balt
1s a culture fighter, in the manner of a boxer. The poor man suffers from an
incurable fear of St Peter’s Square, which finds its expression in raging and
shouting. Then Hitler is advised to put me in a straitjacket since putting me on
ice 1s no longer of use because he has experienced the Russian winter too often.
The furious unreasoned hatred by this Jesuit whose Roman sunstroke passes
beyond every boundary is enlarged by other colleagues of his order in the
contrasting manner of combat. The Jesuit Koch, for example, tries to speak of a
German racial soul, calls the experience of life as this resounds from the Myth
serious and honourable, in order in conclusion to celebrate Boniface as the
greatest German! This form of one hundred percent falsification is something
we will often meet in the future where there is the realisation that incitement no
longer helps; therefore, such Germanic attempts must also be treated with



caution. The destruction of the German soul is always seen as the goal both of
the apostles of incitement as well as of the handyman artisans of the
SOCIETAS IESV and its fellow protagonists—yesterday, today, and
tomorrow.

My book has also called forth a violent upheaval in evangelical (protestant)
circles. Countless articles in newspapers and journals prove that it clearly
touched upon very sensitive spots. At evangelical synods, at congresses of the
evangelical league, the Myth often stood at the centre point of debate, and
many pamphlets of protestant theologians give evidence that a struggle of
values has become renewed and deep in the midst of Lutheranism. My
prediction that the evangelical church would behave in an anxious manner
toward the new religious feeling—similar to Rome with its dogmatic base
towards the Reformation—has unfortunately been confirmed. The theologians
and professors fulminating against my work made it easy for them to be seen as
being in full possession of evangelical truth; they simply confirmed the
heretical nature of my assertions, praised national feeling (without obligation),
and were delighted to be able to establish (apparent) inaccuracies, and then to
reject these.

It was reported to me that at one of these synods after just such a report, an
honest white haired clergyman stood up and declared that he could not
acknowledge what had been said. It was hats off before this honourable man!
Irrespective of whether his search reveals the same conclusions as mine, every
genuine fighter will show respect to the searching opponent, but not to the old
guardians of dogma who believe that they must at all costs hang on to their
tenuous positions.

In discussion with learned theologians, I was further able to establish the
following: they conceded to me that the evaluation of ancient history from the
racial soul aspect was correct. But when I drew the conclusion that the Jews
must then necessarily also have their own completely determined character—
their blood linked idea of god—that consequently this Syrian life and spiritual
form did not concern us in the least, then the Old Testament dogma arose like
The Great Wall Of China between us; suddenly, the Jews appeared as an
exception among Folks. In all seriousness, the Cosmic God was said to be
identical with the dubious spiritual assertions of the Old Testament! Hebrew
polytheism was elevated to a model of monotheism, and no deeper a
knowledge had come to Lutheran theology from the original magnificent Aryan
Persian idea of the world and the cosmic comprehension of God. In addition
there appeared the revering of Paul, an arch sin of protestantism, against which



Lagarde, as 1s known, attacked by the entire official theology of his day, fought
in vain.

The protestant theologians everywhere submit, with universal agreement, to the
antifolkish view of the world; the arrogant assertion of the Roman Church that
the racial evaluation of Folks signifies un Christian idolatry. These gentlemen
overlook, however, that the exceptional position which they attribute to the
Jews, represents nothing other than idolatry of the parasitic Judaic
manipulators, always hostile to us. Also typical is the answer which David
Strathmann made in a leaflet to the criticism, that the churches should concern
themselves with the German Folk, and, in view of the latter’s impoverishment,
not bother about negro missions: as if that were their task! For the sake of the
racial cult they are to deny the humanitarian task of the missions! The race and
soul of the negroes is regarded—along with the good Jews—as being more
important than the nation to which one has the honour to belong. This appears
to them as self evident, just as they likewise prefer to overlook that this
glorification of Jewry together with the unleashing of Jewish impulses has
caused the impoverishment of our culture and our politics, against which the
present direction of protestantism has proven itself incapable of successfully
fighting, particularly owing to the idolatry of Jewish ways.

It is disconcerting if the present representatives of evangelical theology are so
un Lutheran as to represent the views in which Luther was understandingly still
caught up as permanently fixed dogmas. Luther’s great deed was, in the first
instance, the smashing of the exotic priestly idea, and secondly, the
Germanising of Christianity. The awakening of Germany, however, also led
after Luther to Goethe, Kant, Schopenhauer, Nietzsche and Lagarde, and today
approaches its full flowering with powerful strides. When David Kremers, a
leader of the Evangelical League, declares in an article that the Myth is
swallowed by academic youth, then he shows that he i1s aware how a
powerfully new life is already active in the young protestant generation. Is it
not more important now to promote this spiritual folkishly rooted life than to
hang on inwardly to long fallen dogmatic idols? This young generation
nevertheless wishes nothing more than to see the cosmic personality of the
founder of Christianity in its actual greatness, without those falsifying additions
with which Jewish zealots like Matthew, materialistic rabbis like Paul, African
jurists like Tertullianus, or unprincipled crossbreeds like Augustinus, have
presented to us as the most frightful spiritual ballast. The young wish to grasp
the world and Christianity from their own essence, from Germanic values; to
assert their self apparent right to this world, but which (especially today) must
be regained with hard struggle.



If the ruling church orthodoxy is unable to grasp all this, it will nevertheless not
alter the course of things; at most, only be able to make them hesitant. A great
era would have then once more encountered a petty, self righteous generation.
However, this coming time affirms both the Strasburg cathedral as well as the
Wartburg, and denies the arrogant Roman Centre just as it does the Jerusalem
Old Testament. It draws more strength from the roots of Germanic drama, its
architecture and music, than from the comfortless tales of the Jewish people. It
recognises much deep Folkish symbolism within the catholic church, and links
the latter with the truthfulness of what is truly Lutheran. It unites with a great
encompassing of racial soul world outlook all that is individualistic to the full
blooded organism of a German essence.

The young evangelical priest must move forward since a training, crippling of
the soul, does shackle him, as with catholic priests, until the time ripens when,
from the latter also, Germanic rebels arise, and the work of the monks Roger
Bacon and Eckehart lead to the freedom of practical life, just as the other great
martyrs of the west also lived, suffered and fought in the past.

On the part of National circles, the Myth was greeted with deadly silence out of
fear of the catholic Centre Party. Only a few risked joining themselves to its
train of thought. The negative judgement from this camp, however, always
consisted of claiming that I wished to be a founder of a new religion, but that in
this respect I had failed. In the chapter on the Folkish Church, however, I have
rejected this allegation in advance; what I am really concerned with, along with
the foundation of the racial study of history, is to place in antithesis to one
another the values of soul and character of the different races and Folks and
systems of thought; to establish the organic order of rank of these values for
what is German, and to pursue the Germanic will in all domains. The problem
is thus: To introduce an orientation of soul and spirit against chaotic confusion;
to reveal the prerequisites of a general rebirth. The value of my work is to be
measured by this act of will and by criticism of what I have not undertaken to
carry out, which will be the task of a reformer who will arise from the longings
of a clearly adjusted generation.

Voices in other countries are throughout more objective than the echoes from
circles needing reform in Germany. But more important than all this are the
countless expressions of agreement from all countries of the world, above all
from those Germans who have become conscious of the present great spiritual
hour of destiny for both Germany and the western Folks. The questions which
confront us, also confront other nations, and only a very grave destiny compels
us to a more honest account, drives us to step out upon a new path because,
otherwise, with political collapse, spiritual catastrophe must also appear, and



the German Folk as a real Folk will vanish from history. However, true rebirth
is never a matter of political power, even less than a matter of economic
reorganisation, as empty Marxist heads arrogantly assert, but it signifies a
central experience of the soul, the recognition of a highest value. If this
experience is continued millionfold from man to man, finally, if the united
strength of the Folk places itself before this inward transformation, then no
power in the world will be able to prevent the resurrection of Germany.

The democratic Marxist camp had at first attempted by dead silence to deny the
appearance of this work. However, it was then forced into declaring its attitude.
These people have now attacked the fake socialism, such as was apparently
taught in my work to the detriment of the workers. The true socialism of social
democracy clearly surfaces in that there is an untroubled continuation of the
literal enslavement of an entire Folk over many decades through continuation
of the pawning of all still existing values with their subjugation under the
dictates of international finance. True socialism further consists in that the
decent creative German Folk are delivered into the hands of degenerate theatre
and film propaganda, which knows only three heroic types: the prostitute, the
pimp, and the criminal. The true socialism of the Marxist leadership, in effect,
consists in that the little man is flung into jail for a small misdemeanour,
whereas the big swindler walks away free, just as hitherto this had been the
cultivated view of the most influential circles around democracy and social
democracy. The whole of Marxism has revealed itself, as was unavoidable, as
disintegrating of every organic community in favour of alien nomadic instincts.
It must therefore regard a new foundation and the taking root of such Folkishly
socialistic, style forming, feeling as an attack upon its existence.

Marxism and liberalism today find themselves along the entire front in a
disorderly rearguard action. For many decades it was regarded as particularly
progressive to speak only of humanity, to be world citizens, and to reject the
racial question as retrogressive. Now all these illusions are not only politically
disposed of, but the ideology upon which they are based has become brittle,
and 1t will not be long until it collapses completely in the souls of those who,
although misled, are still to some degree healthy. Closely pressed, nothing is
left to scientific Marxism other than to attempt the proof that Karl Marx also
expressly recognised the influence of Folk and race on world events! This
mission to incorporate the blood awakening of the German worker, which can
no longer be stemmed, into Marxist orthodoxy, which for decades has furiously
fought the racial delusion, was undertaken, among others, by socialistic
education—an attempt which in itself characterises the inward catastrophic
spiritual collapse even if after the admission, with gnashed teeth, of the



justification of the racial standpoint, is the general assertion that Marx rejected
racial fetishism. What is self evident, is that otherwise he would have had to
depart for Syria as a teacher—where he rightly belongs. To recognise this and
to uproot Marxist materialism and financial capitalist backing from German life
as an alien Syrian Jewish plant, is the great mission of the new German
Workers’ Movement which as a result will win the right to the leadership of
their own future.

We on our side do not deny very diverse influences: landscape and climate and
political tradition; but all this is outweighed by blood and the blood linked
character. Things evolve around the reconquest of this order of rank.

To reestablish the ingeniousness of healthy blood, is perhaps the greatest task
upon which man can set himself today. At the same time, this affirmation gives
evidence of the sad situation of the body and the spirit, that such a deed has
become a vital necessity. A contribution to this great coming act of liberation of
the 20th century is what the present book intends to be. Not only the shaking up
of many awakening men, but also of opponents, is the desired result. I hope that
the confrontation between a newly arising world and the old forces will take on
more and more offshoots, penetrate into all domains of life, always fructifying
anew, producing more blood linked pride, until the day when we can stand on
the threshold of the fulfilment of our longing for a German life, until the hour
when all wellsprings will unite into one great river of a Nordic German rebirth.

That is a dream worth being taught and lived. And this experience and this life
alone are the reflections of a presaged eternity—the mysterious mission of this
world into which we were placed in order to become what we are.

Alfred Rosenberg,
Munich, October 1931
500 Thousand

In December, 1936, the printing of the Myth exceeded half a million copies.
That is something which can no longer merely be described by the words a
wonderful book, as it reveals far more that my work has become a part of the
life of the German people, and has been taken as an inward possession by
millions who had the courage to throw away from themselves what was dead in
order to break courageously toward a new future.



I have been through the book once more, and have had to alter virtually
nothing. Formulations which were laid down at the time of the most bitter
political struggle, have revealed their deep justification for the present. Only in
the domain of actual state political activities have some things been surpassed
at one place, and the elaborations have been made appropriately.

The ideas laid down in the Myth have been established in later speeches which
are summarised in two volumes: Blood and Honour, and Shaping of the Idea. I
have answered my Roman opponents in the pamphlet: To the Obscurantists of
our Times (edition of 680,000 copies).

The decisive transformation of soul and spirit completes itself throughout
Germany. In its service, The Myth of the 20th century stands today in the
foremost ranks.

Alfred Rosenberg,

Berlin, January 1937



The Life and Death of Alfred Rosenberg

Alfred Rosenberg was born on the twelfth day of January, 1893, and was
hanged at Nuremberg at 1:49 A.M. on the morning of 16 October, 1946. He
was the fourth man of the ten on whom Master Sergeant John C. Woods
performed his grisly task as hangman on that cold, black night.

Adolf Hitler had died by his own hand on 30 April, 1945, as the Russian army
closed inexorably around the last redoubt of the Reichskanzlei bunker. As a
captive of the Russians, it is unlikely that Hitler would ever have been brought
to any kind of trial -- even such as the Nuremberg proceedings. Like Sultan
Bayazid in the hands of Timur, or Emelyan Pugachev at the mercy of that
enlightened monarch, Catherine the Great, Hitler would probably have ended
up in an iron cage, suspended from the Kremlin walls, and reduced, no doubt,
to a mindless vegetable by the inquisitors who had learned their trade so well in
the Lubianka cellars. And such was the prevailing mood of the times, even in
the western democracies, that it is doubtful that any voices would have been
heard protesting.

Heinrich Himmler, too, had poisoned himself, and Doctor Paul Josef Gobbels,
his wife and their six children had perished in the same manner on the day
following the death of Hitler and Eva Braun. Martin Bormann had disappeared.
He was nevertheless sentenced to death IN ABSENTIA -- a procedure
unknown to British or American jurisprudence -- at Nuremberg. It seems most
likely now that Bormann perished in the streets of Berlin in an attempt to
escape, and that his body was simply blown to bits by some chance high
explosive shell.

Then there was the Reichsmarschall, Hermann Goring, jovial, ebullient, bon
vivant, art lover, commander of the Richthofen squadron in world war 1.
Goring was probably the most charismatic figure in the National Socialist
hierarchy after Hitler himself. He was deputy Leader until the last few days,
and always the unquestioned number two man in the Reich. At Nuremberg, his
courage and wit frequently discomfited the duller minds of the prosecuting
team and, at the end, less than two hours before his scheduled hanging, he was
to cheat the eager hangman with a cyanide capsule he had managed to secrete
on his person.



The sentiments of those who thus escaped the victor's vengeance were no doubt
those of Brutus at Philippi

You see the world, Volumnius, how it goes.
Our enemies have beat us to the pit.

It is more worthy to leap in ourselves
Than tarry till they push us.

Thus of the twenty two men indicted before the International Military Tribunal
at Nuremberg, one had never been present, and one took his own life before the
sentence of death could be carried out. Of the remaining twenty, three were
acquitted of the charges brought against them: Hjalmar Schacht, Franz von
Papen, and Hans Fritzsch.

[t is not my purpose in this brief introduction to discuss the Nuremberg trials in
any great detail, nor yet the public rationale for them. At the time they were
arranged for and conducted, I was still a serving officer in the Royal Air Force
of Great Britain, and had spent some six years fighting the Germans and
Japanese. Nevertheless, the whole concept of trying the leaders of a defeated
enemy nation for crimes which were only defined retroactively (EX POST
FACTO law) in a court in which the prosecution and the judicial bench
belonged to the same party, where normal rules of evidence were suspended in
advance, and where the TV QVOQVE defence (you did the same thing) was
disallowed, disturbed and distressed me. I had been raised to believe in the
impeccable majesty and justice of British law and, indeed, with some naivete
perhaps, in its superiority over that of all other nations.

It did not help to read a headline in the British newspaper with the largest daily
circulation -- about 4,000,000 -- which crowed We shall try them and hang
them. Nor did the fact that by 1946 few people in the west had any doubts that
the ghastly Katyn Forest and associated massacres of some 15,000 helpless
Polish officer prisoners of war had been perpetrated by one of the parties which
were about to sit on the bench of the International Military Tribunal. Many of
us in the armed forces knew much more than that. We knew, although we did
not talk about it very much, that the most dreadful atrocities had been
committed by all the major parties in the war that had just concluded. And in
the years that have followed, our knowledge of that aspect has increased
prodigiously.



But I was only a junior officer and very young. There were a number of
prominent men, far more important and knowledgeable than a mere flight
lieutenant, who were disturbed and distressed. And it is very doubtful if any of
them could have been accused of sympathy with the ideology of National
Socialism, or even with the Germans as a nation. Apart from a long list of
eminent scholars and revisionist historians -- too long to attempt to catalogue
here -- there were in England such men as The Very Reverend William Inge,
Dean of saint Paul's, or the attorney, F. J. P. Veale, whose book, Advance to
barbarism, is still one of the most effective critiques of the Nuremberg
mentality. And in the United states, Senator Robert A. Taft knowingly
sacrificed his career and a fair chance at the American Presidency by speaking
publicly against the implementation of EX POST FACTO law as repugnant to
the whole tradition of Anglosaxon jurisprudence, and the letter and spirit of the
United states' constitution. That this was political suicide -- and Taft knew it --
is a thought for the younger reader to ponder while trying to comprehend the
fanatical spirit of vengeance which dominated the era. President John F.
Kennedy well understood the nature of Taft's deed, and honoured him for it in
his book, Profiles in courage.

How different it all is today! We have learned so many things in recent years --
the truth about the sinking of the Lusitania in world war I, for example; or the
truth about the Churchill Lindemann Harris policy of terror bombing. Much,
much else. Or is it really so different? The publishing houses, many of them,
and A FORTIORI the movies and television, remind us almost daily of the
thesis of a special Teutonic diabolism. (In early 1981 it was revealed that
Churchill had made plans to rain mustard gas and deadly anthrax bombs on
German civilian centres. If the war had not ended when it did, his plans would
have been carried out, and large areas of Germany even today would not be
habitable. Hitler, however, never seriously considered the use of gas except in
retaliation to gas attacks. One reason, perhaps, is that Hitler was himself a
victim of British gas warfare in the trenches of the first world war.)

At the time of this writing, thirty five years have passed since the end of world
war II. Can we possibly find some historical analogue -- not too distant -- for
the events which have taken place in the intervening years? Perhaps that would
help us to gauge the truth or falsity implicit in the title of Veale's book.



In 1792, the French revolutionary government began a virtually continuous war
of aggression for the next twenty three years against most of the rest of Europe.
Its purposes were twofold: to rally and unite factions within the nation, and to
seize the territory and exploit the resources of its neighbours. By 1796, the
career of Napoleon Bonaparte was in full flower. For nineteen more years, the
Napoleonic armies marched and countermarched across all Europe, drenching
the soil of the continent in blood. Belgium, Holland and much of Italy and
western Germany were annexed directly to France. The art treasures of the
conquered peoples were looted. Forced contributions of money and manpower
were exacted from the satellite nations. Political enemies were assassinated.
General Napoleon became dictator of France by a coup d'etat in 1799, and
emperor in 1804.

When, in 1814, Napoleon was first defeated by the vast coalition ranged against
him (How many crows were you against the dying eagle?) he abdicated and
was granted sovereignty over the Italian island of Elba. He escaped and
returned to France in 1815, raised more armies, and resumed the war. After his
final defeat at Waterloo, he again abdicated and was taken to the Atlantic island
of saint Helena. On the way, the ship docked at Plymouth where English
crowds turned out, not to gloat or to jeer, but to pay their respects to their fallen
foe. Napoleon spent the remaining six years of his life on saint Helena writing
his memoirs and living, with a suitable staff of aides and servants, in relative
comfort (apart from some petty irritations inflicted by the rather spiteful
governor). In 1840, his body was brought home to France and entombed
magnificently in Les Invalides. There he lies, surrounded by murals of his
greatest victories, to this day the supreme national hero of France. When Queen
Victoria visited Paris, she went to see Napoleon's tomb, and there she made her
young son kneel in homage.

By 1918, the chivalrous and aristocratic ethos had long given place to that of
HOMO VVLGARIS, democracy TRIVMPHANS. And so there was heard
much talk of hanging the Kaiser. But it was only splenetic prattle. He had
sought refuge in Holland, and no great pressure was exerted upon the Dutch to
surrender him. In any event, he lived out his life as a comfortable country
squire on his estate at Doorn. As a final note on this part of our topic, it may be
remarked that the terms imposed on Prussia in 1807 were far more severe than
those imposed on France in 1815; and the terms imposed on Germany in 1919
were savagely punitive and Carthaginian compared with those imposed on
France by Germany in 1871.



But it was not until 1945 that the victors finally progressed to the level of the
Book of Esther or the story of Samuel and Agag. Could it be that this was the
ultimate triumph of Christianity? That we were at last taking the bible as a
serious guide to conduct? Or was it the triumph of democracy to repeat the
atrocious deeds recorded in the Book of Esther or the story of Samuel and
Agag? Could it be that something!

The defendants at Nuremberg were separately charged on two, three or four
counts. Twelve men, including Rosenberg, were charged on all four counts.
These were:

Conspiracy to wage war.
Crimes against peace.
War crimes.

Crimes against humanity.

Richard Harwood (Nuremberg and other